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Kola Saami Herders in Post-Soviet Society: Ethnopolitics in Urban and Tundra Spaces
1.  Relevance of the project

This project develops thematic priorities 3.1 ‘Diversity and variation’ and 5.4. ‘Living conditions and quality of life’ of the Saami research program II.  Under point 3.1 we believe it is urgent to situate the Kola Saami within Sàpmi and we claim here that this research area is underrepresented. Regarding point 5.4, the quality of life among reindeer herders on the Kola differs remarkably from other parts of the Saami settlement area. In this project we want to focus on the (ethno)political aspects of living conditions, and in particular on the role that reindeer herding on the Kola plays in processes of identity management, self assessment, etc., vis-à-vis other categories of the Kola population (notably the urban area of Lovozero) and other parts of the Saami people, i.e. those who live in the Fennoscandian area. 
2. The project’s scientific foundation

2.1 Background and status of knowledge 

In stark contrast to the research devoted to Saami society and culture over the last 40-50 years, there is much less research-based knowledge about the small community of Saami living on the Kola peninsula. This project aims to establish more reliable and up-to-date knowledge on Kola Saami and their relations to other tundra-based populations, with a special focus on their coping strategies under the current economic and ethnopolitical developments. Earlier work on the Kola reindeer-herding community has emphasized its reliance on a combined strategy labeled ‘private-in-the-collective’ or ‘sovkhozism’ by some authors (Konstantinov 2002, 2004; Vladimirova 2006), i.e. a maintenance of the basic elements of the sovkhoz model of economic organization while at the same time keeping a varying number of privately owned animals. This project takes these strategies a starting point for further research. 

The innovative contribution of the present project is its focus on the significance of reindeer herding to Kola Saami. Here we compare its contribution as an economic activity and life-style, on the one hand, and its symbolic representation on an exclusively urban ethnopolitical stage, on the other. We thus address a division between actuality of reindeer herding, and its symbolic representation, which, as observed in earlier work, straddles spatial (tundra/town), gender (male/female), and social status (low/high) divides (Vladimirova 2006). Such divisions have been argued to translate into a rift in which a crisis of representation has emerged.  Urban ethnopolitical activity has been shown, for instance, to be unrepresentative of tundra-based herding concerns (Overland 1995).

2.1.1 Ethnopolitical Organization ‘Around’ Herding

Following twenty years of perestroika, the Murmansk Region has become a forerunner in the revitalization of indigenous identity. This is partly due to its proximity to its Nordic neighbours and the fact that the indigenous Saami population is part of the Sápmi transnational entity. 

In this new climate, reindeer husbandry has become a privileged ‘traditional’ occupation and a focus for ethnopolitical debate.  This has been evident in the quickly expanding literature of fact-finding reports, articles, and other texts. Many of these texts essentialise Saami herding practices in a timeless ethnographic present asserting the persistence of a single tradition that was arguably only interrupted by collectivization in the 1930s. A typical text of this genre is undoubtedly Robinson and Kassam’s (2000) book ‘Saami Potatoes’. Writing about Kola Saami reindeer herders in isolation has led to a caricature of a complex and cosmopolitan herding culture which in turn narrows the political and economic opportunities for this culture to prosper.
This understandable focus on the tragedy of collectivization has left relatively unexplored the large repertoire of grass-roots strategies lending resilience to this life-style during the darkest years of Stalinist repressions. Collectivization in reindeer husbandry is often portrayed as a type of uncompromising and repressive dispossession of private property without taking into account provisions made for individual ‘personal reindeer quotas’ which have become an important part of day-to-day herding life for several generations. This silence has been additionally deepened by the lack of understanding of the impact large scale immigration of Komi and Nenets herders had on the Kola herding society dating back to the 1880s. 

At the turn of the Century, Kola Saami husbandry methods, in contrast to those of the immigrant Komi/Nenets were characterized their integration of a larger variety of local subsistence strategies which were reindeer-based not focussed on maximising reindeer numbers (Charnoluskii 1930; Luk’anchenko 1971; Rikkinen 1983). During the Soviet period, the local and immigrant traditions of rural economy was coaxed into the more or less unitary form of the sovkhoz [Rus: state farm]. A central aspect of this project is our claim that formal unification of reindeer estates in the region nevertheless was built upon a syncretism of local strategies.  A key feature of this syncretism is the practice of keeping a restricted quota of one’s “own’ animals within a “collective” herd.  We argue, contra Fryer (2007), that this underresearched herding strategy cannot be ignored when studying post-Soviet social dynamics. By postulating the existence of a ‘timeless’ Saami herding tradition, it becomes possible to imagine a ‘return’ to small private reindeer ownership and a division of ‘pure’ husbandry from other forms of tundra resource use. Rather than articulating a reform position, it is our understanding that these well-meaning, but romantic stereotypes, are in fact only reconstituting a regime of ethnopolitical governance inherited from the Soviet past.

This point of tension has been recently accentuated by the appearance and proliferation of indigenous clan communities [obshchini]. Obshchinas have been founded, in an overwhelming number of cases, with strong support from Nordic organizations which have been concerned for Russian Saami cultural revival. As convincingly shown by Vladimirova (2006, 2009), obshchinas have turned into tourist or other entrepreneurial ventures, bearing little connection to either herding or the other economic opportunities facilitated by herding. Despite their purely symbolic type of herding, however, obshchinas have appeared as competitors with the successors of the former sovkhozy  in recent grazing range disputes. In this way urban based ‘obshchinists’ and tundra-based ‘sovkhozists’ have found themselves divided as their respective coping strategies came into conflict.  Further, contradictions come into play when one considers that the urban obshchina strategy fosters ‘traditional’ Saaminess while the sovkhozists practice ethnically unmarked coping strategies (open, for example, to inputs by Komis, Nenetses, Russians or others).  Foreign-based NGO support to obshchinas here, as in other parts of the world, features reduced accountability (Fisher 1997; Anderson 2002) Nevertheless, they tend to dominate since they are much better endowed financially.  Access to this sphere of external financing is restricted to those with higher education.  In the Kola Saami region, this leads to an interesting gender dynamic where well-educated urban women (Burykin  2004) control access to external resources and distribute their benefits among a prominently male population of herders with incomplete high-school educations.
A practical outcome of thee developments has been the generation of an untold and ever-growing number of supportive projects, in the name of ‘traditional Saaminess’ which, so far at least, have had little effect for bettering the living conditions and enhancing the status of the tundra-based herding community. In broad strokes it may be summarized that the ‘private traditionalist model’, referred to above, has generated activities around reindeer herding, but not in it. 

2.1.2 Local Forms of Resilience

In contrast to the ideal type of a ‘lost’ private herding tradition, there is considerable evidence that forms of reproduction of tundra reindeer herding have persisted or even thrived within collective institutions (Beach 1992; Rasmussen 1995). While regional statistics, as well as local informed opinion, produce an alarming picture of decline in the reindeer stock of the cooperatives, as well as of the numbers of salaried herders in the two main regional enterprises
, it is a fascinating development that post-Soviet conditions have led to an increase in ‘private-in-the-collective’ forms of property – an understudied type of property/use right that is neither statist nor a radical marker of ‘free enterprise’ (Konstantinov 2002; comp. Beach 1992; Dwyer and Istomin 2009). Although exact figures are difficult to establish, it can be said that the percentage of personal deer in respect of the overall stock has risen from 20% in the late 1990s (Jernsletten and Klokov 2002) to around 50% at present.

Linguistically, ‘private-in-the-collective’ reindeer are labelled by herders simply as ‘private’ (Rus. chastnye), while their official designation is ‘personal’ (Rus. lichnye). The term ‘personal’ has been in official use since the beginning of collectivized reindeer husbandry and was meant to dissociate this form of ownership from pre-Soviet ‘privateness’, thus diminishing the ideological tension between collective (Soviet) and private (non-Soviet, ‘capitalist’). In reindeer husbandry, an arrangement, resolving the tension, was operatively effected by the community with the onset of the first wave of collectivization in the spring of 1930. In terms of this arrangement the reindeer were divided into the state’s (kazennye) and one’s own (svoie) (Archival Document 1992/1930?/; Budovnits 1931). During the second wave, the mass collectivization beginning in the autumn of 1932, the category ‘own’ was standardised as ‘personal’.

In either case, the terms can be interpreted as a type of ownership with fuzzy boundaries (Verdery 1999). A gradient of privateness may stretch from the inherited ownership of an animal, marked as ‘own’ by a hereditary ear-mark (Beach 2007), to a ‘collective’ animal, like a draft-buck bearing a herding-team ear-mark, but castrated, trained, and tended to a varying degree for own use. Variations within this fuzzy category are many, ranging from kinship controlled reciprocity (like gift-giving) to varying forms of managing status with reindeer estates within a sovkhozist total social institution. An interested case is presented by the fact that ‘personal-private’ reindeer seem to be a fixed category – one that can be replenished with stock from the cooperative herd should private deer be lost due to predation or accident.  This suggests that the phenomena of privateness is embedded into larger social structures.
This embeddeness of individual tenure arrangements has been widely studied in Soviet and post-Soviet economies (Hann 1998).  Some authors describe it as the ‘collectivization compromise’ (Konstantinov 2005; ’07; Mitrany 1951:76f).  Personal reindeer can be understood as the subarctic extension of the much discussed personal plot or dacha of the South (Fitzpatrick 1994:117-27; Caldwell 2004:100-127). In a more general way the ‘personal plot/herd’ compromise can be seen in the context of the promotion of controlled private spheres in Stalin’s time – the Big Deal (Dunham 1990), or in Brezhn’ev’s – the Little Deal (Millar 1988).

It is an important part of this study that personal (‘private-in-the-collective’) husbandry will be categorically distinguished from ethnopolitical ideas of ‘private herding’.  While the former ownership mode is a direct compromise consequence of collectivization, the latter is a transposition of the western mode of private ownership, in which the owners (properly – the household units) manage their herd as a distinct entity in respect of other, privately owned herds (Paine 2009).

This generates a number of paradoxes. On the one hand, newly founded clan communities that are supposed to represent the restoration of traditional reindeer husbandry have been shown to herd deer which are only rhetorically cleaved off from the cooperative stock, while in actual fact they continue to be grazed by the cooperatives within their herd (cf. ‘Kedd’k’ in Vladimirova (2006) and ‘Chigar’ in Alekseeva (2009)). In this manner, the process has been marked by the emergence of ‘symbolic herders’ whose ‘private traditional herding’ is a rhetorical device designed for fund-raising. Although they may sometimes clash, ‘symbolic’ (obshchinist) Saami traditionalism and actual (sovkhoist) reindeer husbandry may also co-exist  - although they will avoid publically recognising each other. It is our view that lack of research and analytical attention to the silence around the shifting accents and tensions between these two prominent herding adaptations, prevents us from seeing and understanding much of the vibrancy of Kola Saami economy and society, and the ways in which it reflects post-Soviet developments as a whole.  

2.2 Aims of the project

These are presented in the application form.

2.3 Research issues and hypotheses 
Against this general background, this project aims to investigate the relationship between sovkhozist strategies, on one hand, and the emblematic significance of reindeer herding on the other. The decontextualisation of reindeer herding within the sphere of ethnopolitics is analysed as linking the present to an idealized, pre-modern and pre-communist past.  
Consequently, the main research questions of the present project are posited in the following manner: 

- 
Moving beyond existing research on embedded forms of private property relationships, this study will document ethnographically how the maintenance of the ‘private within the collective’ enhances the well-being of herders today.
-   We will investigate the informal and formal public relationship of sovkhozist enteprises with new obshchina enterprises paying attention to the qualities of that relationship (total rift, conflict, tacit coexistence, or complementarity).
-   We will document the point of view of Saami herders at various levels of the herding hierarchy on the  ‘sovkhozist project’.  In doing so we will investigate their views on how these different forms of enterprise might be made to co-exist. 

-   Finally, we will investigate the ideal of ‘Saami private traditional herding’ and document the opinions of herders on this idea.  We will ask if they dismiss clan community symbolic herding as a fund-raising instrument only and investigate the documented links between this strategy and the marginalisation of the tundra herding community. 

In an applied direction: 

· How can attention to the cultural and existential well-being of Saami and close groups be extended to the reindeer herding core community?  Or, in general terms, how can cultural identity enhancement be transferred from non-occupationally based to occupational community contexts? In other words: How can such attention support the core herding community in its coping strategies as well as in respect of de-marginalizing and de-stigmatizing itself? 
Seeking answers to these important questions shall bring into sharp focus the standing of reindeer herding as a vital cultural symbol and support of Saamihood, as well as of the identity of historically related reindeer herding groups. Research results shall also establish the current state of quality of life and general well-being of the tundra based herding community and shall provide much needed insights in respect of extending ethnopolitical life from city to remote herding village and tundra camp, assisting in the process of enhancement of cultural, social, and material well-being of the herding community.

2.4 Plan of progress and research methods

The project shall rely on collecting data and conducting relevant interviews in two principal field settings:

(i) collecting data about living conditions of herders and their families and/or close kin
 in the village of Lovozero and the other herding villages (Krasnoshchel’e, Kanevka, Sosnovka);

(ii) collecting data about living conditions of herders in tundra herding camps or other dwellings;

(iii) carrying out intensive classical participant observation and interviewing with herders during their seasonal tundra-connected activities, related to the herds’ migratory cycle.


In more specific terms, and with the added purpose of illuminating aspects of ethnic differentiation, field work in the herding villages will focus on local living conditions, the herders’ family and kin status, their dependency status (alcohol, etc.), their mobility opportunities (snowmobiles, boats, storage and repair facilities, etc.), and their relations to clan-communities, Saami NGOs, Saami cultural activities.  


Tundra-related data gathering shall comprise such items as the herders’ position within the brigade hierarchy, individual mobility between brigades, size of personal herd, transport status (mechanized/reindeer draft), length of tundra stay, tundra subsistence activities, tundra-connected entrepreneurial activities, and staying on in herding after pensioning off age, and if so, in what capacity. 


Of special interest will be data collection from ‘in-herding’ dialogue throughout the annual migration. This part of the field-research aims to add qualitative depth to the village/tundra part data described above.  It shall attempt to elicit reflective responses on the part of key actors: how they see their own course of coping with the current problematic, how they plan and form expectations for the future, and, crucially, how they view the relationship (or lack of it) between urban-based activism and tundra-based herding life and concerns. Does the supposed gap between the relevant domains (urban ethnopolitics/tundra herders’ life) – in terms of spatial, gender, educational, and generally cultural separation – constitute a real concern? If so, how can this gap come nearer to closing? 

The specific field method here relies on prolonged contact with actors (herders, or other tundra-connected persons) in the general setting of annual activities throughout the herd migration. The method has been initially applied with success during the NOMAD IPY Expedition 2007/08 
. It relies on the team playing a supporting role in herding events - i.e. searching for and contacting herd fragments; assisting in round-ups; keeping an eye on located fragments, etc. Through communication in relation to such events coping strategies are being discussed in respect of individual actors and the whole community. Views and attitudes to relevant events on the urban arena get also discussed in day-to-day working communication. For instance: is influence of supportive groups (especially from the neighbouring Nordic countries) extended to tundra herding settings, and if not, why may that be so? Are personal coping strategies predicated on an actual or possible connection with such influences?

The way actors behave in herding (i.e. as inert participators in events, or as motivated upward-mobile herders, or orienting to other courses of action) shall be complemented with discussing – in the actual occurrence of an event – of the relative advantages of this or that course of action.  As an example: insofar that personal herd growth is dependant on increasing predictability of herd movement, does a person actively contribute to such efforts or see sense in them (i.e. in building/ repairing fences; seeking to spend greater periods of time in the tundra, investing in acquiring/ upkeep of personal transport infrastructure – sled-buck training, sled repair, striving to acquire mechanized transport, building up/ maintaining village infrastructure (garage, boat-house, etc.)). Or are greater reliance and expectations for the future connected with current ethnopolitical initiatives (like obshchina-founding) or in any other way, not premised on continuing employment in the Cooperative?

 The diversity and complexity of attitudes and dispositions allow greater sharing with the investigator when he/she is in close daily contact with herders in their basic place of realization – the tundra. Opportunities for discussing the merits of this or that particular course of action and expressing views on the actions of relevant others are greater in such contexts.

This part of the study shall rely on a four-season participation in the herding activities of four brigades in the central part of the Peninsula (No 1,2,8,9) with which good contacts have been established over the years, especially during the NOMAD Expedition. The findings of this principal part (2nd field period), shall be further checked in a village setting (3rd field period), the latter being devoted also to outreach activities (see section 4 below).


For the analysis of the ethnographic material the team shall rely on regular meetings during the intervals between field work (Tromsø), as well as on meetings during the actual field work, carried out in the herding villages and the tundra camps. Further analysis and writing shall be carried out after completion of field work, especially during the 3rd year of the project.

2.5 Budget

The budget is detailed in the application form.

2.6 Project coordination and cooperation

The project is to be coordinated by Trond Thuen at the Dept. of Social Anthropology, University of Tromsø. Main partners are Yulian Konstantinov, New Bulgarian University, Sofia, Hugh Beach, Dept. of Cultural Anthropology & Ethnology, Uppsala University, David Anderson, Dept. of Anthropology, University of Aberdeen
, and Vladislava Vladimirova, Max Planck Institute for Social Anthropology, Halle (Germany)
. Field work will be principally conducted by Y. Konstantinov, with inclusion for short periods by D. Anderson, H.Beach, and Vl.Vladimirova. Two Saami students (of Lovozero Professional Secondary School, and MGPU-Murmansk) shall be invited to participate as student assistants. On the basis of their previous research on Saami ethnopolitics in Sweden and Norway, Beach and Thuen will add comparative perspectives to the project. The organization of workshops and seminars will be taken care of by Thuen and Anderson in Tromsø, and in Lovozero by Konstantinov and Vladimirova. The team consists of experienced researchers in the chosen field of investigation. Tundra-based research with Kola herders was initiated by Beach (Beach 1992) and continued in an ongoing longitudinal manner by Konstantinov since 1994, and Vladimirova since 2001. Anderson’s experience with Siberian herders (1995; 2000) and Thuen’s work (1985; 1987; 1995) with Norwegian Saami issues shall be a valuable contribution for the success of this project. Field-research, publications, and outreach activities shall involve the participating Saami students. Vladimirova shall be conducting field-work connected with urban ethnopolitics and relations to the state
, complementing from the urban scene the tundra-camp focus of the present project.

3.  Perspectives and strategic anchorage

3.1 Strategic anchorage

The Dept. of Social Anthropology, UiT, has a well established expertise on indigenous issues worldwide (Norway, Botswana, Canada, New Zealand, Russia). Particularly through Konstantinov’s extensive research on the Kola over a period of 15 years (the last three years as adjunct professor at the Dept. of Soc. Anthropology), the Department has accumulated an important knowledge base on the Kola. With the inclusion of D. Anderson and V. Vladimirova in its staff, the Department’s Northern/Arctic expertise is even more strongly established. The University of Tromsø’s strengthened focus on the Northern region, in accordance with governmental strategic priorities, asks for a continued effort to promote social science research on processes of social and cultural change also in the NW Russian part of this region.

3.2 Social relevance

The project addresses issues of critical social relevance for the Kola Saami community in seeking to understand socially divisive currents, setting apart the herding community from its alleged ethno-political representation. The existing city/ tundra rift has profound social consequences for the tundra-based herders, marginalizing them into a group hardest hit by dependent behaviour (alcoholism, tobacco addiction), enforced bachelorship (over 70%), and critically low life-expectancy (42.5 years for men; 55 for women). Understanding this issue and assisting thereby for ethnopolitical attention to extend in real terms to the tundra-based herding community can contribute to enhancing the well-being of the herding  community in, first of all, purely existential terms (increasing life expectancy).
3.3 Environmental perspectives

Sovkhozism as a dominant world view in the Saami and related groups’ herding community operationally translates into methods of herding defined as ‘extreme extensivity’ (Konstantinov 2009b). The latter depends critically on mechanized track vehicle (vezdekhod) support with highly detrimental environmental consequences. A deeper understanding of sovkhozism, seen from the vantage point of the migration trek and the tundra camp, shall bring into focus the necessity of replacing Soviet time mechanization with environmentally-friendly substitutes, and present the opinion of the herding community on this critical issue, the relevance of which is being underscored by the currently developing process of climate change (Konstantinov and Vladimirova 2009).   
3.4 Ethical concerns

The Kola herding community is small, with the active reindeer herders being not more than a hundred people. Since the research agenda of the project touches upon highly sensitive personal matters like alcoholic dependence, size of personal herd, semi-legal or downright illegal entrepreneurial activities, the integrity of herders may be placed at risk. All manner of precautions shall be taken to avoid such an outcome. More specifically: (i) the objectives of the project shall be publicly presented and explained; (ii) descriptive data shall be collected only with the explicit consent of the person; (iii) in ensuing written publications both the number of the herding team and the names of the herders shall be replaced by pseudonyms; (iv) data about migration trek-routes, locations, and herding events shall have to be generalized, as with only a handful of brigades and main loci of events (like corral enclosures) it is easy to trace down a given person, should private persons or organizations desire to do so.

3.5 Gender-related issues

As it has already been noted in Section 3.2 the current rift between city-based ethnopolitical activism and tundra-based herding life, with a consequent persisting marginalization and stigmatization of the herding community, has led to a very pronounced gender disbalance (70% enforced bachelorship with herders), and gender split. Lack of attention to living conditions in the tundra, health ones in particular, have obliterated the last vestiges of tundra-based family life. A goal of this project, by re-directing attention to the tundra-based herding community, is to call for supportive action, aiming, in particular, at improving conditions for tundra-based family life.
   
4. Publications and dissemination of findings

4.1 Outreach activities

As during the NOMAD Expedition of 2007/08 presentations of interim findings shall be organized for the students of the Professional Secondary School in Lovozero, held at the Lovozero Municipal Library, as well as for the wider public, held at the Nationalities Cultural Centre (including presentations of visual material). 

An additional outreach venue is proposed as a continuation of the NOMAD web-site
. It is to be noted here that this outreach method, sustained during the NOMAD Expedition at a tempo of two reports a month (altogether 25 reports), had been applied in active consultation with the herders.  Participation of herders in report writing shall provide a shared forum for discussion of field findings.  This shall considerably enhance the quality and depth of field research in a reflexive manner.

4.2 Publications

The main objective is to produce a monograph placing the findings within an overall context of developments in the reindeer herding part of the Kola Peninsula, with a main focus on post-Soviet developments and the place of the Kola Saami people in them. Such a monograph shall serve, additionally, as a general book of reference concerning the Kola reindeer herding community, helping to assist a constantly growing stream of newcomers to the region (MA/PhD students, etc.).  A main purpose of such a publication is to also present the findings to the local community.  Such a publication has been long overdue. 

Main parts of this monograph, as well as independent texts, shall be presented as separate articles for peer-reviewed journals and conference presentations. Russian versions of such work shall be presented at the annual Regional Lore Conference ‘Ushakov’s Readings’ in Murmansk.
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� The reindeer herding cooperatives ‘Tundra’ of Lovozero and ‘Olenevod’ /Reindeer Herder/ of Krasnoshche’e.


� During the period of collectivized Soviet-type husbandry the number of personal deer had been kept within a limit of thirty to fifty head per owner. However, Volkov (1996[1940] reports some personal herds reaching 150 heads at that time.


� With current rate of enforced bachelorship among herders reaching 70%, many unmarried herders depend critically on close kin during their stays in the herding villages.


� The project ‘NOMAD: Mobile Social Science Research Station in the Arctic’ was supported by the Max Planck Institute for Social Anthropology in Halle, Germany, the Department of Social Anthropology at the University of Tromsø, and the Roald Amundsen Centre for Arctic Research in Tromsø. See: NOMAD Fieldnews 2007-08 (� HYPERLINK "http://polarjahr.de/NOMAD/" �http://polarjahr.de/NOMAD/�); International Polar Year (IPY) Individual Project 408 (� HYPERLINK "https://postboks.uit.no/exchweb/bin/redir.asp?URL=http://www.ipy.org/index.php?/ipy/detail/feb09_projects/" \t "_blank" �http://www.ipy.org/index.php?/ipy/detail/feb09_projects/�); Konstantinov and Vladimirova 2008; 2009.





� From 1 July Dr. Anderson will take on a permanent position as assoc. professor at the Dept. of Social Anthropology, University of Tromsø.


� From 1 Sept., 2009 Dr.Vladimirova shall be a post-doctoral student at the Dept.of Soc.Anthropology, University of Tromsø, 


� „Reasserting indigenous life-styles in the European North: Ideology and postsoviet reality in the case of the Russian Saami (KolaSaami)’. A post-doctoral research project, ISA/University of Tromsø (2009-12).


� An initial attempt in this direction was made in 2007-08 as a subscomponent of the NOMAD Expedition – ‘eNOMAD: Bringing telemedical services to tundra-based communities in the Kola Peninsula’, Dept. of Soc.Anthropology and the Norwegian Telemedical Centre. Y.Konstantinov (Coordinator). See: Polar Research in Tromsø 2008, pp.7-8.


� NOMAD Fieldnews: � HYPERLINK "http://www.polarjahr.de/NOMAD-Blog-und-forum.196.0.html" �http://www.polarjahr.de/NOMAD-Blog-und-forum.196.0.html�





